“THE GOD WE WORSHIP”





(Isaiah 57:15)





	“For thus saith the high and lofty One that inhabiteth eternity, whose name is Holy; I dwell in the high and holy place, with him also that is of a contrite and humble spirit, to revive the spirit of the humble, and to revive the heart of the contrite ones.”








	What comes into your mind when you think about God is the most important thing about you.  No people has ever risen above its faith, and no faith is ever greater than its idea of God.  Proverbs 9:10 says, “The knowledge of the Holy is understanding.”  Theologian P. T. Forsyth said, “If there is nothing (No One) within us that is greater than us, we will succumb to what is around us and beneath us.”  What kind of God do you believe in?  Do you believe in Him so that your family, your friends and your neighbors know that you believe?  





	Our text is not just a verse; it is a uni-verse, a world within a verse.  There is probably no other single verse in the Bible that contains so much rich and balanced truth about God than this verse.  What kind of God do we see here?  





A God of Great Majesty





The God presented here is a God of great majesty.  What do we mean when we speak of the majesty of God?





He is the exalted, elevated God.  He is above and beyond us.  Theology has described Him as the “Wholly Other.”  He is transcendent, or “across the top border.”  He is “off the top of the map” of human understanding.  We can’t lower him to our level, or reduce him to our size, or restrict Him with our limitations.  Isaiah 6:1 describes Him as “high and lifted up,” and as usual, the Hebrew repetition of the idea emphasizes the idea; this means that God is very (very) high.





	This High God presides over all things, and is in control of all.  He is the sovereign governor of everything.  This has incredible implications for the life of every man, whether saved or lost, with special implications for the life of the believer in Christ.  





	One of the great names in baseball history is the name of Reggie Jackson, the famed “Mr. October,” so named because he had a penchant for hitting dramatic game-winning homeruns in the World Series during his career.  Jackson closed out his major league baseball career playing for the Baltimore Orioles.  The Orioles manager at the time was Earl Weaver, one of the great managerial geniuses in the history of baseball.  During the late season one year, the Orioles were in a nip-and-tuck struggle for the American League pennant.  The winner would go on to the World Series.  In one particular very important game, Reggie Jackson got a base hit early in the game.  Standing on first base, he saw that the opposing pitcher had a very slow delivery to home plate and that he was also a curve ball pitcher, which slowed the arrival of the ball even more.  Jackson knew he could steal second base on this pitcher.  He looked to the dugout to the manager for a steal sign, but Weaver had deliberately turned his back to him, refusing to give a steal sign.  Jackson was so confident he could steal second base that he calculated the pitch on his own, took off for second, and stole the base.  





After the game, a livid Earl Weaver called Jackson into his office.  Weaver exploded, “You may be the best hitter in the history of baseball, one of the best players to ever play the game, but you have played your last game for me if you repeat the mistake you made today.  It looked great when you stole second base, the fans went crazy, and you seemed to be thoroughly satisfied with the play.  However, I want to remind you that the game of baseball is not played from the perspective of the fans in the stands, or even from the perspective of the players on the field.  The game of baseball is played from the perspective of the manager.  Let me tell you what you cost the team by your stupid theft of second base.   You took the bat out of the hands of our power hitter, Lee May, because they deliberately walked him, putting him on first base.  You forced me to send in our best pinch hitter  far too early in the game.  Then I did not have him available when we had another crucial opportunity to develop later.  We lost the game by one run, and may have lost the pennant because of your self-styled stardom.”





All of human life is lived, and is to be lived, from the standpoint of the Great Manager of the Universe.  The exalted God has perspective and ability which enable Him to operate the entire universe.  Everything goes awry among men when they “take matters into their own hands,” ignoring the Manager and His Manual for living.  





This majestic God is also eternal.  Children often ask the question, “Where did God come from?”  In the classic book, Children’s Letters to God, one letter asked a similar question:  “Dear God, My Grandpa says you were around when he was a boy.  Just how far back do you go?”  The answer, of course, is that God had no beginning.  He has always just been.  He was not created, He was not born, He did not evolve.  He existed before time was, and He will continue when time is no more.  Psalm 90:2 says, “From everlasting to everlasting, Thou art God.”  He absolutely transcends time; He is above time, beyond time, not limited to time.  He is the permanent and unchanging God.  





This God of majesty is also exclusive.  He is exceptional and unique.  The Bible describes Him as “holy.”  Our text says, “His name is Holy.”  





He is unique in personal peculiarity.  He is unique, separate, distinctive, different, unlike.  There is no “God number two.”  He Himself flings out the challenge, “To whom will you compare Me?”  Psalm 89:6 says, “For who in the heaven can be compared unto the Lord?  Who among the sons of men can be likened unto the Lord?”  In Isaiah 46:5, God Himself asks, “To whom will ye liken me, and make me equal, and compare me, that we may be like?”  The answer?  There is none like Him.  





When the German theologian, Karl Barth, visited the United States many years ago, he lectured at the University of Chicago.  When he entered the packed hall where he was to speak, he noticed that some wiseacre student had written these taunting words on the chalkboard:  “God is other people.”  Barth looked at the words for a moment without a word, then he calmly walked to the board, took a piece of chalk, and made one small stroke on the board.  He placed a comma after the word, “other,” changing the entire meaning of the short sentence.  Now it read, “God is other, people.”  God is distinctive, unique.  He is “wholly Other.”  Contrast this basic reality to the pantheon of many, many gods (some 330 million) in  Hinduism.  The belief in many gods is called “polytheism.”  The Christian belief in One God is called “monotheism.”  We believe in one true, living God who is unique in His separate and sovereign existence.





Our God is unique, also, in personal purity.  He is “holy.”  This is the only descriptive word that is given triple force in a single sentence to describe God.  In Isaiah 6, the angels of heaven cried, “Holy, holy, holy,” as they hovered around God’s throne.  God’s holiness means that He is perfectly pure throughout His nature, and that He is totally committed to the good and the true.





Former United States President Calvin Coolidge, renowned for his economy of words and brevity of speech, came home from church one Sunday.  His wife, who was ill and had remained home said, “What did the preacher preach about?”  Coolidge answered, “Sin.”  She impatiently asked, “Well, what did he say about sin?”  Coolidge replied tersely, “He was against it!”  Because God is for everything that is morally right (“righteous”), He is necessarily against that which is opposed to righteousness.  “Thou hast loved righteousness, and hated iniquity” (Hebrews 1:9), is the standing rule of God’s holy character.  





The God of the Bible, the Christian God, is a God of great majesty.  He is majestically exalted, majestically eternal, and majestically exclusive.  





II.  A God of Grand Mystery





Second, the God of the Bible is a God of grand mystery.  The text refers to Him as “the high and lofty One.”  Note the word “One.”  It is at this point that mystery enters into the Biblical picture of God.  When a student of Scripture studies the entire revelation of God as presented in the Bible, he is confronted with an infinite grandeur, a grandeur interpenetrated with mystery.  God is “one,” but the Bible then raises the question, “What kind of one?”  An interviewer once asked Mrs. Albert Einstein, “Do you understand your husband’s theory of relativity?”  She replied with a smile, “No, but I know Dr. Einstein.”


Christians know God through Christ, and thus it is necessary for us to explore the Biblical revelation of God.  





	Charles Wesley once asked, “Can a worm understand a man?”  The presupposed answer is, “Of course not.”  In context, Wesley was asking, “Can a man be expected to understand God?”  The presupposed answer is, “No.”  Aurelius Augustine agreed with Wesley when he wrote, “By what understanding shall man comprehend God, when he does not even comprehend his own intellect, whereby he hopes to comprehend God?”  However, God has revealed Himself, showing us what He wants us to know of Himself.  Only God can reveal God.  We learn about God only by His own revelation of Himself, not by our human investigation of Him or speculation about Him.  The Christian doctrine of God is formed by Biblical revelation.  So what does the Bible reveal about God?  What do we see when we look inside of God?





	First, we see what appears to be a mysterious puzzle.  Paul Tournier, the great Swiss Christian psychologist, said, “Studying God is like looking at the moon; only half of it shows at any time, and the half that doesn’t show is dark.”  Tournier was only acknowledging the mystery of God.  





	Mark Twain, the ultimate cynic, once said, “Man invented God.”  Excuse me, Samuel, man doesn’t even understand God.  Man has invented gods, but none of them even remotely resemble the God of the Bible and the Gospel.  When man invents a god, he invariably makes him in his own image, after his likeness.  Man’s gods are only exaggerated men (or something much less than man).  





	Someone expressed the mystery of God in this paradoxical poem:





	“Yesterday as I was going up a stair, I saw a man who wasn’t there,


               I saw the man again today,  Oh, how I wish he would go away.”





	Think of the truth paradoxes of those lines.  We see evidences of God everywhere, but we never visually see Him.  He seems to break into our consciousness with intimations of Himself when we least expect it, in the common moments of life.   The poet may mean that these moments are elevating, transcendent moments  (“as I was going up a stair”).  The evidences of God protrude themselves into our consciousness, and we must deal with them.  But they often make us uncomfortable (think of a lifetime relationship with an invisible Person, and think of the moral consequences for us sinners if God does exist), and we may even wish that He is not “there.”  But Frances Schaeffer was far more realistic when he wrote a book entitled, “The God Who Is There.”  Incidentally, Schaeffer later wrote an additional book, entitled, “God Is There—and He Is Not Silent.”  Nonetheless, we find a mysterious puzzle when we first begin to investigate His revelation of Himself in the Bible.





	A part of this mysterious puzzle is that the Bible presents God as a mysterious plural.  The text says that God is “the high and lofty One,” but the word that is used for the numeral “one” is itself a puzzle.  You see, there are two Hebrew words that translate into the number “one.”  One is the word yachid, which means absolute oneness.  This word means sole, solitary, or only, and it implies individualized unity.  If that were the only word used for God, then rigid Unitarians—Jehovah’s Witnesses, Mormons, Islam, and Jews—would be right.  Those religious groups do not believe in the doctrine of the Trinity.  They accuse Christians of being polytheists, or tritheists (the worship of three gods).  However, we must remember that God has revealed Himself in the Bible, and the Bible presents quite a different doctrine than either Unitarianism, polytheism, or tritheism.  





	The other Hebrew word translated by the English numeral “one” is the word echad, which is the word for compound oneness, or collective oneness.  This word describes something that is collectively one; it is not the word for a singular one.  Here are some Old Testament examples of the use of the word for the collective one.  In Genesis 2:24, the Bible says, “Therefore shall a man leave his father and his mother, and shall cleave unto his wife: and they shall be one flesh.”  Can anyone fail to see the difference between males and females?  They are different, yet here they become “one.”  The word used here is echad, the word for collective oneness.  





	Two boys were talking.  One of them had just broken up with his girl friend.  He disgustedly said to his friend, “Anyway, girls are a dime a dozen.”  His friend replied, “Man, I sure have been wasting my money!”  





Genesis 11:6 says, “And the Lord said, Behold the people is one, and they have all one language.”  The “one” is echad, the collective word—many individuals, one people; many words, one language.  Numbers 13:23 says, “And they came unto the brook of Eshcol, and cut down from thence a branch with one cluster of grapes.”  Again, this is the word for collective oneness—many grapes, one cluster.  I Chronicles 17:21 says, “And what one nation in the earth is like thy people Israel?”  Again, the collective word for “one”—many people, one nation.  





	Do you get the idea?  There is One God, but He is collectively one.  God is one, but Three are God!  We must be very careful to state no more and no less than what the Bible teaches about the Trinity.  The doctrine is easy to misrepresent because it is indeed mysterious.  For example, one adult man in a Sunday School class described the Trinity in these words, “The Trinity was a committee of three in heaven, and they voted to see which one would come down here on earth and settle things.  They voted two to one in favor of sending Jesus, and that’s why He came.”  That is, the Father and the Holy Spirit united and out-voted Jesus, and poor Jesus had to come down here to die.  What a misrepresentation of the Trinity!  Daniel Webster reflected our difficulty when he said, “I don’t even understand human math; how can I be expected to understand the arithmetic of heaven?”  





	In a Dennis the Menace newspaper cartoon, Mr. Mitchell, Dennis’ Dad, has just tried to help Dennis with a math problem which he has brought home from school.  Afterward, he frustratedly says to his wife:  “How can I be expected to under this higher math when I’ve only got a lower math mind?”  All of us have the same problem when we face the doctrine of the Trinity.  It is beyond reason, but when you live with it and ponder it deeply, it is not unreasonable.  





	One of the best illustrations I have seen of the Trinity is found in C. S. Lewis’ children’s fantasy book named The Horse and His Boy.  The Horse and His Boy is one of Lewis’ series of seven children’s fantasy books called “The Chronicles of Narnia.”  The symbol of Christ in Lewis’ Chronicles of Narnia is a giant lion named Aslan.  In one scene, in the darkness of the night, the lion has caught up with the boy Shasta, who is riding on a horse.  Shasta cannot see the lion.  He only hears pattering footsteps and heavy breathing in the darkness. He suddenly calls out, “Who are you?”  The lion answers with three words spoken successively.  “MYSELF,” the lion says, with a voice that was deep and low, so that the earth shook.  A moment later, he says, “MYSELF,”  this time with a voice that was firm, clear and happy.  A moment later, he says, “myself,”


whispering so softly you could hardly hear it, and yet it seemed to come from all around as if the lives rustled with it.   Read this again, and be sure to catch the intention of it.  The first word, “MYSELF,” represents God the Father.  The second, “MYSELF,” represents God the Son.  And the third, “myself,” represents the gentle, wooing Person of the Holy Spirit.  There is a mysterious plural inside of God.  





	We also see a mysterious pattern inside of God.  The pattern is one of community, of cooperation, of interpersonal relationships.  In I John 4:8, the Bible tells us that “God is love.”  Love is a social concept.  At least two people are required for real love to be expressed, a lover and a beloved.  Love must have a beloved.  There is no real love without an object for that love.  You see, before the creation of man as an object of God’s love, love existed within the Godhead.  Love existed eternally within the nature of God.  In fact, each Person within the Triune nature of God was a loving Person with two Beloveds as the objects of His love.  Here is a wonderful truth:  Man’s need and man’s capacity for personal relationships and for giving and receiving love arise out of the Trinitarian nature of God, and out of the relationship each member of the Trinity had with each other member of the Trinity.  Man is a relational, social, loving creature because of what God is at the core of His being.  





	So, when you look inside of God through the window called “revelation,” here is what you see:  First, unity.  Second, plurality.  Third, Trinity.  Fourth, authority.  Fifth, humility.  Sixth, society.  Do yourself a favor and think your way carefully through each of these. 





	You see, the God of the Bible is a God of grand mystery.  As you look inside His nature, you see a mysterious puzzle, a mysterious plural, and a mysterious pattern.  After all, He is God, and the finite mind of a man cannot understand the mystery of God’s infinite nature. 





III.  A God of Glorious Mercy





	Finally, the God of the Bible is a God of glorious mercy.  In our text, God said, “I dwell in the high and holy place, with him also that is of a contrite and humble spirit.”  Note the word, “also.”  Here we see the wonder of grace.  Though God dwelt in heaven in glorious majesty, He chose to also dwell in human hearts.  What an incredible mercy this is!  The Holy God of heaven has stooped to dwell in the hearts of sinners such as I!  





	This mercy is a relational mercy.  “I dwell also with him.”  God’s project is people, God interest is individuals.  





	This mercy is a conditional mercy.  God does not automatically dwell with and in human beings.  He dwells “with him that is of a contrite and humble spirit.”  What does the word “contrite” mean?  The word translated “contrite” means “smashed, shattered, pulverized.”  It means that the self-centered sinner becomes so broken down that he can not longer find anything in himself to admire, to rest in, to trust in, or to hope in.  He sees himself as the object of God’s just displeasure and rejection.  He cannot imagine that he—he (!)—should be an object of God’s acceptance, or a fit vessel for God’s blessing.  And yet, yet, this is the very message that the Word of God brings to that broken sinner.  The High and Holy One seeks companionship and residence in the very kind of person he is becoming.  It is just when we see that there is nothing in us to admire, to rest in, to trust in, to hope in, at that very moment, God sees in us everything to admire and to rest in—because there is now, through our contrition and self-emptying, ROOM FOR HIMSELF.  





This is why  a sinful human being must be smashed before God can/will dwell in him.  God already has one home, and wants another.  God wants to dwell in man!  But He faces a great problem.  Aurelius Augustine mildly indicated the problem when he said, “God wants to give us something, but cannot, because when He approaches us to give the gift, He finds our hands and hearts already full.”  God’s problem is that the man He loves is entrenched, buttressed, fortified in himself.  He has enclosed and encased himself in the prison of self, and has put  up walls of self-defense—and those walls have a granite hardness (the very word that is used in Mark 3:5, “Jesus was grieved for the hardness of their hearts”).   The man with that granite-hard heart is God’s project.   





	God’s mercy is an intentional mercy.  He is so determined to dwell within man that He begins to pulverize the marble hardness of men’s hearts—to make room for Himself!  When the self-dependent man is pulverized and broken from his sinful self-attentiveness, faith can operate.  Faith is always the opposite of what we see and feel; it looks to God alone, and finds all reality only in Him and in what He says.  Faith realizes, by the revelation of the Spirit, that in its deepest consciousness of unholiness, the Holy One, Whose Presence makes holy that to which (he to whom) it comes and in which (in whom) He dwells, is near as Blessed Redeemer and Saviour.  And faith is content to be low, now knowing that lowliness and contrition are the openings for the entrance and the indwelling of the Holy One.  





	So the humbled human heart finds and receives the Holy One, and when He is found and received, the possession of Him only humbles the heart all the more.  Therefore, the more abundant God’s grace becomes, and the more blessed the indwelling of the Holy One, the lower the broken believer must stay.  Christian, your danger of self-exaltation is now greater, but your Help is now so near.  Be bold to humbly confess the danger; it will make you bold in faith to claim the victory.  





	Anthony Collins, an eighteenth century agnostic, was walking down a country lane one day when he was passed by a poor man walking in the same direction.  They greeted each other and began to walk together, conversing as they went.  Collins asked the poor man, “What do you believe about God?”  “Oh, I am a Christian, sir!” the man exclaimed in reply.  “A Christian, are you?  What kind of Christian are you?  Are you a ‘big God’ Christian or a ‘little God’ Christian?”  The man thought for a moment, and then he replied, “Sir, I am both.”  “How can you be both?” the gentleman asked.  “Well, I believe that my God is so big that He contains the universe within himself, so I guess you could call me a ‘big God’ Christian, but my God is also small enough that He can dwell in this poor little heart of mine, so you can also call me a ‘little God’ Christian.”





	We have God’s own word for this great truth.  “I dwell in the high and holy place, and with him also that is of a contrite and humble spirit (and here is His intention), to revive the spirit of the humble, and to revive the heart of the contrite ones.”  





	God has two homes!  One is His native home—in the highest heaven.  The other is His chosen home—in the lowliest human heart.  So the heart of the lowly one becomes the home of the Holy One.  What a gloriously merciful God we have!  	
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