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“And Jesus came and spake unto them, saying, All power is given unto me in heaven and in earth.  Go ye therefore, and teach all nations, baptizing them in the name of the Father, and of the Son, and of the Holy Ghost, teaching them to observe all things whatsoever I have commanded you: and, lo, I am with you always, even unto the end of the world.”


“The grace of the Lord Jesus Christ, and the love of God, and the communion of the Holy Ghost, be with you all.  Amen.”


Judaism, Christianity and Islam are all, by claim, monotheistic faiths.  That is, they claim to believe that there is only one God.  However, there is a great difference between the claims of Christianity and the claims of the other two faiths.  Both Judaism and Islam are rigidly unitarian in the sense that they reject the existence (or the possibility) of personal relationships within the Godhead.  Christian monotheism, which teaches that God is the Father, the Son, and the Holy Spirit, is trinitarian.    


Trinitarian monotheism, the Christian view of God, means that God is a relational God – and that His capacity for relationship begins within Himself.  Because God is relational by nature, He chose to create the world.  He created men and women in His image to relate to Him in a way that is modeled in the relationship between the Father, the Son and the Holy Spirit.  Thus the relationship God has with His people both reflects and is based on the relationships He has within Himself.  


In the Bible, there are three distinct Persons Who are described as God, defined as God, and declared to be God.  Let me pursue a linguistic analogy for a moment.  The Greek word for an “idiot” means “a private person” – a person who has no associations, no relationships with others.  He is rigidly self-contained, self-confined, and invulnerable to relationships with others.  To pursue the analogy practically among human beings, the more isolated and insulated a person is, the more “private” he is, the more aloof and non-relational, the more unbalanced he is.  The God of the Bible is not a private Person!  He is extremely, dynamically, mercifully, redemptively, lovingly, innately personal and relational.  

To pursue the same analogy through another linguistic journey, the Greek word for a “person” is prosopon, which grammatically contains the Greek preposition of association, pros, which means “face to face with.”  The God of the Bible is a Person!  While being one God, He is a relational Person by definition, and a Trinitarian Person by revelation and description.  So it is crucial that we think of God  as Trinity in Unity, neither confusing the Persons or dividing the Essence.  The old Athanasian Creed said it well:  “In this Trinity, nothing is before and after, nothing is greater or less; but all three Persons co-eternal, together and equal.”  


Critics have asked, “But how do those words harmonize with the saying of Jesus, ‘My Father is greater than I?’  The old theologians resolved the revelation of Scripture with these true and necessary words, “He was equal to His Father, as touching His Godhead; and less than His Father, as touching His manhood."  I say that He was “as touching His manhood, voluntarily subordinate to His Father.”  This follows the statement of Scripture, that Jesus laid aside His glory and the independent use of His Divine rights and powers when He became a Man, voluntarily assuming a subordinate position in order to fulfill the purposes of His Incarnation.   While on earth as a Man, Jesus veiled His Deity, but He did not void it.


In this study, we will investigate the doctrine of the Trinity, basing our study on the Old and New Testaments revelations.

I.  THE LATENT FOUNDATION OF THE DOCTRINE

 IN THE OLD TESTAMENT

First, we will examine the latent foundation of the doctrine of the Trinity as it is seen consistently in the pages of the Old Testament.

One who reads the Bible from the beginning does not need to wait long to see the latent foundation for the doctrine of the Trinity.  On the very first page, the first chapter of Genesis, the name that is used for God is the plural form.  The name is Elohim, which is used 32 times in Genesis one!  In all, that name is used 2,570 times in the Old Testament.  

In the very first verse of the Bible, the latent foundation of the doctrine of the Trinity becomes clear with a little grammatical investigation.  Genesis 1:1 says, “In the beginning, God (Elohim) created the heavens and the earth.”  In this statement, composed of just seven Hebrew words, the emphasis is on the word translated “God.”  Any Hebrew grammarian would immediately notice an apparent grammatical inconsistency in this verse.  There is a deliberate disagreement in number between the subject (“God”) and the verb (“created”).

Elohim (“God”) is the plural form of the word “God” (the singular form is Eloah), while bara (“created”) is the singular form of the verb for “created.”  In fact, one scholar says that this word is “the specific Hebrew plural form which applies to more than two, and thus it lays the foundation at the very commencement of revelation for the subsequent disclosure of the three Divine Persons in the one Godhead.”  If grammatical correctness had been the writer’s goal, the number of the noun and the number of the verb should be consistent.  The “apparent inconsistency” is deliberate, and the Divine Author’s purpose is clear.  The plural name with the singular verb accommodates the concept of plurality within the unity of God.  Here is “the one infinite, unique, eternal and transcendent God who subsists as a trinity of Divine Persons.”  


Amazingly, the Hebrew scribes never explained this apparent inconsistency in all the centuries they preserved and copied God’s Word.  Though that monotheism which knows only a rigid unitarian view of God was the underlying premise of Judaism, yet here was a suggestion of plurality in the very first reference to God – the singular verb declared His oneness, or His unity, and the plural noun declared His plurality.


Later in Scripture, participation in creation is attributed to each Member of the Trinity.  In Ephesians 3:9, we read of “God, who created all things,” the context obviously referring to the Father.  Then we are told that “by Him were all things created” (Colossians 1:16), the reference clearly being to the Son.  And Job 33:4 says, “The Spirit of God hath made me, and the breath of the Almighty hath given me life,” where the Holy Spirit is viewed as the instrument in creation.  These verses are only representative of many others found throughout Scripture. 
Furthermore, the apparent puzzle of Genesis 1:1 is clearly repeated in the twenty-sixth verse of Genesis one.  There is again a calculated mixture of multiples and singles—“Let us make man in our (both pronouns are plural) image (a singular noun).”  Grammatically, you would expect the sentence to read, either: (1) “Let Me make man in My image,” consistently following the singular concept, or (2) “Let Us make man in Our images,” following the plural concept.  But the verse uses a deliberate mixture of singular and plural, which becomes very important as the doctrine of the Trinity is fully revealed and presented in the New Testament.    Some scholars have tried to explain this inconsistency by saying that the pronouns “Us” and “Our” merely represent “the plural of majesty,” but this can hardly be the case because in the very next verse (verse 27) we find the singular pronouns “His” and “He” used in God’s pursuit of the Divine plan proposed in verse 1.  


In a fine book entitled The Genesis Question: Scientific Advances and the Accuracy of Genesis, author Hugh Ross wrote, “The basis for this paradoxical use of pronouns is the Hebrew word for God in Genesis 1:  Elohim.  As accurately as we can translate it into English, it means ‘the uniplural God.’  In other words, God can somehow be simultaneously singular and plural.  Here we get our first glimpse of what we later discover to be the Trinity, God’s triunity as Father, Son, and Holy Spirit.”

Two or three pages farther on we read, “And the Lord God said, Behold, the man has become as one of us” (Genesis 3:22).  Again, only one God is found in the passage, and yet He speaks of Himself in the plural!  Then, in Genesis 11:7, God said, “Go to, let Us go down, and there confound their language, that they may not understand one another’s speech.”  Centuries later, Isaiah was faced with the same idea when he heard God saying, “Whom shall I send, and who will go for us?”  (Isaiah 6:8)  Thus, the Old Testament unmistakably hints of a “collective Deity,” yet it repeatedly proclaims, “The Lord our God is one God.”


At this point, it is worthwhile for me to point out that there are two Hebrew words which translate by the English numeral “one.”  One is the word yachid, which is the word for absolute oneness.  This word means sole, solitary, or only, and implies individualized unity.  This Hebrew word is not used to express the nature of the unity of the Godhead.  The other word for “one” is the word echad, which is the word for compound oneness.  This word has a collective root connotation suggesting a compound unity, which accommodates a plural unity, or a unity of plurality.  


Many have claimed that this view of God is illogical.  However, this view of God is no more illogical or contradictory than one triangle with three sides.  There are three distinct corners in one triangle.  Even so, the Godhead is constituted of three united Persons without separate existence.  Just as it is reasonable that one triangle has three sides (and I can reasonably believe that), so also is the belief in one God with three Persons (Father, Son and Holy Spirit).  If God is truly God, our finite minds cannot comprehend the mystery of His Being (Romans 11:33-36), but we can at least apprehend the idea.   Think of the word comprehend in the last sentence.  The fact that the doctrine of the Trinity cannot be fully understood, or satisfactorily explained, instead of being against it, is in its favor.  Such a truth had to be revealed; no one could have imagined it.  

C. S. Lewis said that one of the reasons he believed in Christianity was that it is a religion you could not have guessed.  Who could have guessed, or worked out by means of reason or research, that God is one being in three distinct persons?  It is a profound mystery (as you would expect God to be), and we can only bow in awe and astonishment before the revealed reality of it.  


The human mind does not have the capacity to understand the doctrine of the Trinity.  However, from the very first century of Christian history and until the present, a large number of people have tried to create and use various analogies and illustrations to make the truth of the Trinity understandable.  Such varying things as the three leaves in a shamrock; mind, emotions and will in one man; the sun, its beams & its heat; etc., etc.  Every analogy used has been defective in one way or another.  It has either said less than the Bible says, or something more, or something different.  The doctrine of the Trinity is without analogy.  There is no way at all in which we can illustrate it.  There is nothing like it anywhere.  It is the first and greatest and most sublime mystery of all.  How can a finite illustration ever portray the infinite God?  The being of God is, by definition, beyond mortal understanding.


It was pastor Tony Evans who simply said while analyzing the profound mystery of the Trinity, “Show ‘em a pretzel.”  A pretzel is one piece of dough twisted and baked so that it contains three holes.  Each hole is part of the pretzel, but the holes are different from each other.  One pretzel, three parts.  This is another attempt to use a human analogy to describe the Trinity.  Imperfect, but an attempt.    


Aware of the inadequacy of the analogy, I am still blessed by the one used by the British detective writer Dorothy Sayer in her book, The Mind of the Maker.  She suggests that a book like Les Miserables may be regarded as a trinity.  First there is the essential idea in the mind of Victor Hugo, the author.  Nobody else knows the idea yet, apart from perhaps friends with whom he might share some of his ideas.  Les Miserables thus exists as concept.  But then the book is published and you can hold a volume in your hand and say, “This is Les Miserables.”  Now you have a manifestation or a concrete expression of the concept that continues to exist in the author’s mind.  Thus, you now have two Les Miserables distinct from each other, but both of them may be described as being Les Miserables.  Finally, people read the book, grasp the concept, and seek to “put it into practice.”  Now you have the third Les Miserables, this time in action.  The concept still exists, the book still exists, but now the concept manifest in the book finds realization.  Notice that all three have to exist.  Any two would be insufficient by themselves.  You must have a trinity.  Again imperfect, but an attempt.


In the two primary names for God used in the Old Testament, Elohim and Yahweh, God has revealed some profound things about Himself.  It is vital to note that, even with the wide use of the word Elohim as a name of God in the Old Testament, the dominant name of God in the Old Testament is Yahweh, or Jehovah.  This name contains an unbelievable wealth of revelation about the God of the Bible.  God speaks of Himself as “I, the LORD, your God.”  The word LORD is the translation of the name Yahweh.  This was a very mysterious name, actually comprised only of consonants (no vowels), YHWH.  When the Jews finally began to speak the name, they likely added the vowels of another of God’s names, Adonai.  Thus we have a pronounceable word.  The name Yahweh is the personal name of Israel’s God and is found about 6,800 times in the books of the Hebrew Old Testament.  However, it appears there in the form of the tetragrammaton (four-letter word) that it is, YHWH. We need to exercise great caution at this point when we read our Bibles.   We have a problem when we see the word LORD in our English translations of the Old Testament, because to us that word is a title and not a name.   We must be careful when we see the word LORD in our Old Testament to realize that this is a translation of God’s name, and not a mere title.  I repeat:  Yahweh is the personal name for God in the Old Testament.    


The most profound (staggering!) use of this name is in Exodus 3.  Out of the strange, non-consuming fire of the burning bush, God identified Himself with this announcement to Moses in answer to his question, “Who shall I say sent me?”  “Tell them that I Am sent you?”  “I am what?” asked Moses.  “I Am who I AM,” God answered.  “This is what you are to say to them, ‘I Am has sent me to you’.”  What an awesome disclosure of God’s eternal being – and of His eternal commitment to His people.  I have often said that God is the most morally committed Person in the universe—and Exodus three fully supports that claim.  


The form of the verb in Exodus 3:14, “I AM,” is imperfect and may cover all three tenses, “I was,” “I am,” and “I will be.”  “I continuously am (eternally),” and I characteristically “am.”  Friends, when all the whimsical “isms” (the passing ideologies of man’s secular dreams and the vain attempts of man’s many religions) of time and history have become “wasms,”  God is only and always “Am”!


But what is the (staggering) meaning of this name of God?  The “I Am” name of God reveals:

 His Personality (“I”), 

 His eternality (“am” – always am),

 His identity (“Yahweh,” the faithful covenant-keeping God), 

 His inequality (“I Am who I am”—there is no one equal to me),

 His adaptability (I am whatever you need), and

 His availability.  

It is necessary to point out that Jesus in the Gospel of John used this “I am” form for Himself some twelve times, seven times with a predicate (“I am something”), and five times without a predicate; that is, as an absolute statement.  In the seven claims attended by a predicate, Jesus said, “I am the bread of life (John 6), I am the light of the world (John 8), I am the door (John 10), I am the Good Shepherd (John 10), I am the resurrection and the life (John 11), I am the way, the truth, and the life (John 14), and I am the true vine (John 15).”  So the entire Bible is totally consistent in its revelation of God as Father, Son and Holy Spirit, and in its revelation of Jesus as identical with the LORD of the Old Testament.  

One text is particularly arresting in disclosing the Biblical doctrine of God.  Deuteronomy 6:4-5 says, “Hear, O Israel:  The LORD our God is one LORD: and thou shalt love the LORD thy God with all thing heart, and with all thy soul, and with all thy might.”    Not only does this text employ a plural title (“Elohim”, translated “God”) to make room for the Trinity of Divine Persons, but it deals a crushing blow to every pagan concept of Deity by underscoring the essential unity and oneness of this God (“the LORD our God” – plural form – “is one LORD”).  The Hebrew word for “one” is echad, which has a collective root connotation, which suggests a compound unity.  The other Hebrew word for “one” (yachid), which means sole, solitary, or only, implying individualized unity, is not used in this verse.  As great as the majestic mystery may be, it is the consistent testimony of Scripture, which cannot be broken, that the Divine name, Jehohah (or Yahweh), whereby God was pleased to reveal Himself in covenant relationship with Israel, applies not only to God the Father, but also to the Lord Jesus Christ, and to the Holy Spirit.  


Primarily in the name Elohim, the plural name for God which occurs 2,570 times in the Old Testament, and supported by the other name of God, Yahweh, the Old Testament is consistent throughout in presenting the latent foundation for the Biblical doctrine of the Trinity.

      II.  THE PATENT FACT OF THE DOCTRINE IN THE NEW TESTAMENT

Second, the patent fact of God as a Trinity is clearly seen and supported on every page of the New Testament.  That which was largely latent in the Old Testament is vividly patent in the New Testament.  

The three Persons of the Trinity are occasionally seen in dynamic display in the New Testament.  For example, at the baptism of Jesus (Matthew 3:13-17), it was God the Son who was lowered in the water and baptized; it was God the Holy Spirit who descended from an open heaven in bodily form as a dove and rested upon Jesus; and it was God the Father who spoke from heaven, declaring, “This is My Beloved Son, in Whom I am well pleased.”  

Then, the three Persons of the Trinity are often declared in systematic statements throughout the New Testament.  A classic example is in the “Great Commission” of Jesus at the close of Matthew’s Gospel.  Let me remind you that these words were recorded by a monotheistic Jew named Levi (!), and that they were addressed to monotheistic Jews as the intended reading audience.  Still, in his account of Jesus’ last marching orders to His disciples, He said, “As you are going, turn people into disciples in all nations, baptizing them in the Name of the Father, the Son, and the Holy Spirit, teaching them to observe all things that I have commanded you, and lo, I am with you always, even to the end of the age.”  Note again the strange grammatical structure.  The word “name” is singular, but the Persons identified are three in number!  This makes it plain that He is referring to only one Being.  Note that He did not say, “in the Name of the Father, Son and Holy Spirit,” as if there were merely three terms with the same meaning, somewhat like “I, me and myself.”  Furthermore, if He had said, “in the name of the Father, Son, and Holy Spirit,” He would have implied or allowed three modalistic aspects of one Person, but instead, there are three definite articles in the sentence (“in the name of the Father, and of the Son, and of the Holy Spirit”) to indicate three distinct Persons and not just one.   No, Jesus was careful to help us see that each has His own identity, and distinguishes between them by saying “of the Father, and of the Son, and of the Holy Spirit.”  There is only one God, but there are three who are God!  Here is a direct reference by Jesus Himself which covertly presents the doctrine of the Trinity.  

Jesus Himself clearly reflected the doctrine of the Trinity when He used the plural form in speaking of Himself along with the Father and the Holy Spirit.  “We will come unto him and make our abode with him,” He said (John 14:23), referring to the relationship which the Father, the Son and the Holy Spirit have with the believing follower.  Nothing could be more explicit in admitting the plurality in unity of God Himself.    

One of the most beautiful descriptions of the atoning work of Christ through His death on the Cross is found in Hebrews 9:14, where it is declared that Christ, through the Eternal Spirit, offered Himself without spot to God.  There we see the three Persons of the Godhead operating together.  

Theologically, every act of God is declared to be the accomplishment of the Trinity in unity.  God cannot divide Himself so that one Person works while another is inactive.  In the Scriptures, the three Persons are shown to act in harmonious unity in all the mighty works that are wrought throughout the universe.

The doctrine of the Trinity is vividly declared in such passages as Galatians 4:4-6, Ephesians 1:3-14 (a monumental examination of the work of each member of the Trinity in producing our salvation), Ephesians 2:18, Ephesians 4:4-6, II Thessalonians 2:13-14, Titus 3:4-6, I Peter 1:1-2 and Jude verses 20 and 21.  There is not enough allowable time or space in this study to explore all of the references, but the ones listed above will richly repay any reading and study you may do. 

One other idea is valuable in exploring the New Testament concept of the Trinity. In the New Testament, every conceivable order occurs in the mention of the three names.  There are six possible sequences or arrangements in which the names may occur, and the six sequences suggest that there is total co-equality within the Godhead.  Here are the six possible sequences:




Father, Son, Spirit




Father, Spirit, Son  




Son, Father, Spirit




Son, Spirit, Father




Spirit, Son, Father




Spirit, Father, Son

Several passages may be used to support each order.  Here are some examples:  the “Father, Son, Spirit” order is followed in the Great Commission in Matthew 28:18-20; the “Father, Spirit, Son” order is followed in Revelation 1:4-5; the “Son, Father, Spirit” order is followed in II Corinthians 13:14; the “Son, Spirit, Father” order is followed in Hebrews 9:14; the “Spirit, Son, Father” order is followed in I Corinthians 12:4-6; and the “Spirit, Father, Son” order is followed in Revelation 22:17-20.  Thus, the same Bible that opened with a Trinitarian reference (Genesis 1:1) also closes with a Trinitarian reference, and the doctrine is consistently developed and presented between the first and last statements of Scripture.  And all three Members of the Godhead are given total equality.

These are but a few of the statements of the New Testament that reflect and declare the reality and the doctrine of the Trinity, the trinality, the Triune nature of God.  Let me summarize the doctrine in a series of statements:  

*    There is one God and only one.  

*    He exists in three Persons.  

*    The three Persons are co-existent, co-essential, co-eternal, and

      co-equal.                                                                                                                                                

*    The three Persons are worthy of equal praise and worship.  

*    The three Persons are distinct; each is a distinct Person, and each has                                

       functions that differ from the others, yet they act in unity.                                                         

*    The three Persons constitute the one true and living God of the Bible.

III.  THE POTENT FORCE OF THE DOCTRINE IN CHRISTIAN EXPERIENCE

English Bishop Lesslie Newbigin wrote, “When the average Christian in England hears the name of God, he or she does not think of the Trinity.  After many years of missionary work in India among Eastern religions, I returned to England to find that much worship in the west is in practice, if not in theory, unitarian.”  I wonder if Christians have the slightest idea of what they are doing to God and how they are robbing themselves when they do not hold a full view of the complete God of the Bible when they pray and worship.   

A.W. Tozer wrote, “Purity and power among the people of God have followed a solid belief in the Trinity.  Under this banner have gone forth apostles, fathers, martyrs, mystics, hymnists, reformers, and revivalists, and the seal of Divine approval has rested on their lives and their labors.  However they may have differed on minor matters, the doctrine of the Trinity bound them together.”

First, it is the revelation of God which makes us aware of His Trinitarian nature.  We should recognize the delight that God has in revealing Himself as He is, a Trinity.  Of all the truths about Himself that God has made known, of all His perfections, achievements and purposes, the truth about God in which He most delights is that He is the Triune God.  From the pages of the New Testament, it is apparent that it is the infinite and endless joy of God that He is the Father, the Son and the Holy Spirit in self-giving love and eternal communion.  

Note the above terms, “self-giving love” and “eternal communion.”  The understanding that God is a Trinity prevents us from seeing God’s love as a static or impersonal quality.  “God is love” is not an abstract definition or an unfulfilled potential.  It rather describes infinite and eternal activity within the relations of the Persons of the Godhead.  Each Divine Person loves and is loved by the other Divine Persons in a community of loving and being loved.  Thus, the being of God is not a blank unity, but a being in loving communion within Himself.    

In fact, God’s very being is the perfect eternal model of:  (1) Community and society – forever; (2) Unity, total and undivided – forever; (3) Humility, or selflessness in favor of others – forever; (4) Charity, or the loving of others – forever; and (5) Majesty – who could understand these relations within the Godhead (forever) without coming to some appreciation of the majesty of God?  Indeed, I solemnly and joyfully declare that this God, the God of the Bible, is far, far more majestic than anything (or anyone) else on the market!

Second, the doctrine of the Trinity means that our God is reachable, that He can be known.  He is not unknowable or unreachable.  A sterile or rigid unitarian God (who is one and not three) cannot be known at a personal level (look at any unitarian faith and this becomes evident), but our Triune God can be known because He provides for our knowledge of Himself through His Son and with the motivation and assistance of the Holy Spirit.  Through Jesus Christ and in the Presence and power of the Holy Spirit, a Christian can have real communion with God as a real Person.  

Third, it is the doctrine of the Trinity which reveals how vast our resources  are in our relationship with the God of the Bible.  The Apostle Paul concluded his Second Corinthian letter with this benediction in II Corinthians 13:14, “The grace of the Lord Jesus Christ, and the love of God, and the communion of the Holy Spirit, be with you all.”  Carefully note the mention of all three Persons, the Lord Jesus Christ, God (the Father), and the Holy Spirit.  Note, too, the associated words, “Grace,” “love,” and “fellowship.”  Three Persons are mentioned, and, as usual, the reference is to a plurality in unity.  Then, three provisions are mentioned in association with the three Persons.  Here is a colossal truth.  It is inevitable that when a religionist does not hold to the doctrine of the Trinity (that is, when he does not understand the fullness of God’s Nature), he invariably and inevitably loses the provisions that come to us out of His fullness.  That is, when the Persons in relationship (the relational Trinity) are omitted, the provisions made to man through relationship with the Triune God are lost!  So mere religion never offers grace such as the Gospel offers through God the Son, or love such as the Gospel reveals from God as Father, or fellowship with God such as the Gospel reveals through the Presence and power of God the Holy Spirit.  Do yourself a giant favor and read and meditate again and again on II Corinthians 13:14 and note the provisions that are available when the fullness of God’s Person is recognized and acknowledged.  These provisions cannot be gained except by personal relationship with the complete Person Who is God – that is, the God Who is Father, Son, and Holy Spirit.

Sadly, I must conclude this study without discussing some very pertinent truths which stem from the Biblical doctrine of the Trinity, truths such as the Trinity as the model for our own social relationships, the Trinity as the model for repairing our fragmented world, the place of each Member of the Trinity in providing the Gospel of our salvation, the Trinity and the believer’s assurance, the Trinity and prayer, the Trinity and fellowship among believers, and the Trinity and Christian service.  The list of “pertinent truths” could be extended far beyond this brief number. 

To neglect the doctrine of the Trinity and the reality it represents (as the Christian community has largely done for a long time) is to impoverish our spiritual experience and our service for Christ, and to neutralize the full enjoyment of God and the life He wants us to have.  May God help us to correct this neglect and maximize the full relationship that is available for us with the Father, the Son and the Holy Spirit.

                   “Holy, Holy, Holy!  Lord God Almighty,

                     All Thy works shall praise Thy name,

                               in earth, and sky, and sea;


         Holy, Holy, Holy!  Merciful and mighty,


         God in Three Persons, blessed Trinity!”

     “Praise God, from Whom all blessings flow, Praise Him, all creatures here below,

       Praise Him above, ye heavenly host,  Praise Father, Son and Holy Ghost.  Amen!”     
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